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Rabbi Fischel Schachter Discusses Understanding Where Hashem Wants You to Be

By Daniel Keren



Hundreds of men and women still in the Brooklyn for the summer took advantage of the July 4th Independence Day legal holiday off from work to take part in a half-day Hakhel Yarchei Kallah of shiurim offering both practical halachos and hashkofos lectures at the Agudath Israel of Madison. Hakhel is a Flatbush-based organization dedicated to promoting a greater awareness of Torah-true values in our community.


The Event began with a lecture on “Five Practical Ideas for a Successful Summer” by Rabbi Fischel Schachter, internationally renowned Maggid Shiur. He started off with a shailah (question) about a man who arises and goes to work in Eretz Yisroel. He is travelling on a train between locations and joins a Shachris minyan with other like-minded male commuters.


What happens if he is still davening the Shemonah Esrai with the minyan when the train pulls into the station that  he needs to get off in order to get to work. The answer is that the man can’t disrupt his davening and must after finishing get off at the next available station, cross the tracks and wait for the train going back to that station near where he works.


Now what happens if he listening to the morning Krias Hatorah, the reading of the Torah (for a Monday, Thursday, Rosh Chodesh or fast day?) when the train comes into the station where he needs to get off in order to go to his place of work? The answer is that he could get off and stay at the platform next to the train and continue to listen to the Krias Hatorah. Now if the train pulls away and he can no longer hear the words of the Torah reading, it is not that he transgressed by leaving the shul when the Torah was being read. Rather it was the shul that pulled away and left him while he was still trying to listen and he is not transgressing by his action of standing on the platform.

A Part-Time Chaplain in a Mental Institution


Rabbi Schachter recalled a yeshiva rebbe who was also a part-time chaplain in a mental institution with many Jewish “clients.” He once took his class to visit that institution and they noticed one gentleman dressed up like George Washington who was acting out against the British.


Languages change throughout the generations. What would we think if someone came into our shul dressed like George Washington with a wig and white socks? We would probably think he was rather strange.


Yes things change over the years. But they also change dramatically from one davening in the morning to the next in the afternoon and then at night. One will never daven the same Shemonah Esrai twice in his life, Rabbi Schachter said, because a person’s emotions and other attributes change from day-to-day.


Reflecting on July 4th, the holiday the commemorates that start of the American War of Independence, Rabbi Schachter noted that the War of Independence was a struggle where the American colonists tried to break away from Great Britain. The later American Civil War was the conflict that the Northern States (Union Army) fought to stop the South (the Confederacy) from breaking away and forming a separate nation. The lesson of the morality of the cause in comparing both wars is that everything depends ultimately on which side of the struggle you are on.


A chutzpahdik (brazen) yeshiva bochur would at the Thursday night Mishmar eat garanim (sunflower seeds) and put the empty shells into the shtender (lectern) of Rav Chodash, a prominent Rosh Hayeshiva in Eretz Yisroel, as the Rav was not in the beis medrash (study hall) for the Mishmar session. This continued week after week and the student was never criticized by the Rosh Hayeshiva, which made him think that Rav Chodash never found out who was dropping the sunflower seeds into his shtender.


Towards the end of the year, he got engaged to a young lady and as is the custom he approached the Rosh Hayeshiva to inform him of his simcha. Rav Chodash looked at him and said, “You probably want some advice from me on this new stage in your life? I suggest strongly that you don’t drop your used garanim on your shver’s (father-in-law) shtender and be prepared for your wife to constantly dump her empty garanim on you.”


In Parshas Balak, we find that the evil sorcery and gentile prophet Bilaam was hired by the Moabite king to curse the Jews whom he thought might attack and destroy his kingdom as they had just done to the nearby Amorite nations ruled by Og and Sichon. Bilaam knew that there was a regel shel zahn, a Divine moment each morning when Hashem has a Divine moment of wrather. Bilaam hoped to capture that moment and curse the Jews. On that day, Hashem because of his love for Jewish people purposely withheld that destructive regel shel zahn.

What is the Purpose of a Regel Shel Zahn?


What is the purpose of this regel shel zahn? It is a moment, Rabbi Schachter explained in which Hashem lets us know that we are not going to live forever. And it is this understanding that gives us the ability to survive. At times things will get uncomfortable and we have to understand that we have the responsibility to try and shake it off and go on with living our lives to the best of our abilities.


In the summer many people look forward to getting out of the hot city and finding refuge in the country. Yet, others can’t afford to leave or have other obligations that force them to remain in the city. But wherever you find yourself, Rabbi Schachter said, one should understand that this is where Hashehm wants you to be, even if that is not the place where you planned to be.


Someone was planning to spend Pesach in Eretz Yisroel. Then a few days before his flight, he got an unpleasant phone call from his travel agent who explained that he had to get a new passport. The man asked why, saying that his passport was valid for another five months. The travel agent explained that while this was true, new Post 9-11 regulations require that anyone travelling must have a passport that is valid for six months. But there was nothing to worry about, as he still had another day to go to an emergency passport office to get his passport extended.


However the next day there was a freak snow storm in April and while it really wasn’t a major snowfall, it was enough to cause the government office in Washington D.C. to be closed and prevent the Jew from getting his passport extended. The next day the weather was fine but it was too late to change the passport in time for his flight. And he was unable to purchase any other tickets in the next days before Pesach.
What if it was Eliyahu Hanavi Knocking on Your Door


That man later told Rabbi Schachter that if Hashem would have sent Eliyahu Hanavi to knock on his door and tell this Yid that Hashem wants him to spend this Pesach with his family in Boro Park, he would have felt extremely honored and most happy to immediately call his travel agent and command him to cancel his ticket. In lieu of getting that extraordinary visit from Elijah the Prophet, each and every Jew has to fall back on the knowledge that wherever we find ourselves stuck by circumstance beyond our control, that is precisely where Hashem wants us to be.

Parshas Veeschanan

The Middah of Rachamim

By Rabbi Bentzion Shafier

Founder of TheShmuz.com
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Rabbi Bentzion Shafier
 “And pays back His enemies in their lifetime to destroy them.” — Devarim 7:10


Rashi explains this posuk to mean that HASHEM pays back His enemies in this world so that there will be nothing owing to them in the World to Come, and then they can be destroyed.


The Rishonim tell us that one of the worst punishments a person can possibly suffer is to be paid back his reward in this world. Since our stay on this planet is so fleeting, if a person is paid the reward for his good deeds in this world, rather than in the World to Come, it is to his eternal misfortune, and is something that HASHEM will only do in retribution for wickedness.  


This concept is difficult to understand. If this person is an enemy of HASHEM, why does HASHEM have to pay him back any reward at all, whether in this world or the Next? Why not simply destroy him? 


To better understand this question, it will be helpful to focus our perspective. 

HASHEM owes us nothing


One of the manifestations of the immature person is a sense of entitlement. I am entitled to every benefit under the sun. I am entitled to life, health, and well-being. That is a given; that is the starting point. It’s all coming to me. And even if I grant that you have done something for me, what have you done for me lately? This attitude of entitlement strains many relationships, and is one of the most difficult parts of our serving HASHEM.  


The Chovos Ha’Levavos explains that one of the realities of life is that a person isn’t entitled to anything. A person has to earn what he enjoys. We are the recipients of much good, not because we are entitled, not because anything is coming to us, but because HASHEM gives freely. HASHEM owes us nothing.


In reality, we are deeply indebted to HASHEM for everything that He does for us. If a person ever wanted to enter into judgment with HASHEM, comparing what HASHEM has given to him versus what he has given back, even the greatest tzaddik would fall woefully short and would have no reward waiting for him. However, as long as a person lives in accordance with the Torah, then what he receives in this world remains a gift, free to him without expectation of anything in return, and his reward remains intact in the World to Come. 


Therefore, this question is powerful. If the Torah describes someone as an enemy of HASHEM, then HASHEM should simply act with strict justice, charge him for all he received in this world, and there would be no reward left. Why does HASHEM have to bother even paying him back with reward in this world?


Why did HASHEM create this world?

The answer to this question lies in understanding why HASHEM created this world.


The first most basic understanding that a person must come to if he wants to relate to HASHEM is that HASHEM lacks nothing. HASHEM is complete. When HASHEM created this world, it wasn’t for Him. It was for us. It was to give of His good to others. We are the recipients of that good. When HASHEM put us on the planet, it was so that we could earn our reward in the World to Come – the ultimate good for man. There we can enjoy HASHEM’s presence, there we can bask in His glory, and there we can enjoy the ultimate happiness that man can find. There is nothing in it for HASHEM. HASHEM is the Giver. 


What happens when man veers off course?  


HASHEM also recognized that man will likely veer of course during his lifetime. According to strict judgment, man should then immediately lose his lease on life. The King of Kings created you and told you not to do something, but you had the audacity to violate His will! The punishment should be immediate and severe. 


However, man will inevitably sin, so the world cannot survive strict judgment. Therefore, HASHEM created the world with the system of rachamim. Now when man fails, the middah of rachamim calls out to forgive him and overlook what he has done. According to strict judgment, of course, he is completely guilty. But rachamim says, “There were mitigating factors that influenced him – environmental, social, and personal factors.” And so, HASHEM has mercy. 


This seems to be the answer to the question. The attribute of mercy is so powerful that it comes into play even with someone whom the Torah calls an enemy of HASHEM and who deserves to be eliminated. The middah still calls out in his defense. For that reason, if it could be, HASHEM feels obligated to at least pay back this wicked person in this world, as if to say, “Pay him back for whatever good he did so that I can be rid of him.” 


What right do I have to ask HASHEM for anything


This concept has great relevance in our lives. Many times a person may feel, “What right do I have to ask HASHEM for help? After everything that HASHEM has showered upon me, do I serve Him as I should? Most of the time, I don’t even feel grateful for what was given to me. How can I now have the audacity to ask HASHEM to intervene on my behalf?” 


The answer to this dilemma can be found by asking one revealing question: Before I was created, what did I do to merit being created?  


By definition, the answer is nothing. I didn’t exist; therefore, I couldn’t merit anything. Once I come to grips with that concept, I now have a starting point to understand my relationship with HASHEM. 


I am the recipient of good, not because I am entitled, not because it is coming to me, but because HASHEM gives freely, without holding back and without expecting anything in return. 


As I stand here today, I may have sullied myself, and I am therefore not deserving of anything from HASHEM, but very little has changed since my birth. Before I was created, I wasn’t worthy of anything. Yet HASHEM created me because He is giving. So too now, I am surely not deserving, but I can trust in the kindliness of HASHEM to have mercy and provide for me. Much like a rebellious child who knows that his father will always love him and that he can always turn to him, so too we are called children of HASHEM. We can always rely on that mercy. 


For that reason, provided that we follow the Torah’s system and sincerely attempt to serve HASHEM and improve ourselves, we can always rely on HASHEM, even if it is true that we aren’t deserving. 


For more on this topic please listen to Shmuz #60 – Tidal Waves and Middah Ha’Din on the website TheShmuz.com

Reprinted from this week’s website on TheShmuz.com This is an excerpt from the Shmuz on the Parsha book.
The Importance of Teaching

Torah to Our Children
From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
[image: image2.jpg]




This week's Torah portion, Va'etchanan, speaks about the mitzva of learning Torah, and contains the verse "...and you shall teach them to your children, to speak in them." In general, the mitzva of learning Torah consists of two separate commandments: The obligation each person has to learn Torah himself, and the obligation to teach Torah to others, especially one's children.

Although a person might naturally think that the mitzva of learning Torah oneself takes precedence over that of teaching others, we find that the opposite is true. Both Maimonides' writings and the Shulchan Aruch begin the section on the laws covering the learning of Torah with the duty each parent has to teach his children. Why is this the case? And furthermore, how can a person teach others before he himself is well versed enough in the subject matter?


We learn from the emphasis on teaching children the proper approach we must have when we begin to learn Torah, G-d's Divine wisdom and blueprint for the world. To understand this, let us examine the difference between Torah learning and the performance of mitzvot.


When a Jew does a mitzva he effects a change in the physical world, elevating and making holy the physical objects he uses in the mitzva's performance. The practical performance of the mitzva is therefore more important than the intentions and meditations of the person doing the deed, for the action itself serves to bring spiritual illumination into the world.


Torah learning, on the other hand, serves to refine and elevate the individual. When a Jew studies Torah his intellect becomes united with the G-dly wisdom contained in the Torah and causes him to be a G-dly person whose thoughts are those of holiness. The essence of learning Torah is therefore the humility and self-nullification one must feel before even approaching it to learn. In order to learn Torah properly one must have the sincere desire to understand G-d's wisdom without seeking self-aggrandizement or having other ulterior motives.


Before a Jew learns Torah he must subjugate his own ego and ask, what does the Torah itself want from me? Without this prerequisite, say our Sages, Torah learning can even be detrimental and become a "poisonous drug."


Emphasizing the duty to teach our children before we ourselves learn the Torah stresses that our goal is not merely the acquisition of knowledge, for the mind of a young child cannot possibly grasp the greatness of what he is learning. 
Our goal is, however, to cultivate and emulate the child's purity and innocence with regard to how he learns the Divinely written words. We must likewise approach the Torah in the same way, and not try to "fit" what we have learned into the preconceived, jaded view of the world we sometimes acquire as we grow older. All of us, no matter how old we are, are like young children to our Father in Heaven.

Reprinted from the Parshas Devorim 5752/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.
How Far Are 

We From Leipzig?


In his explanation of the Sefer Doniel, the Malbim writes his calculation for the end of the Galus. When asked why he was not frightened by doing these calculations, since our Rabbis have warned us against doing this as it states (Sanhedrin 97b): “May the very essence of those who calculate ‘Ends’ suffer agony!" 


He would respond with a story: A merchant once traveled to the large market in Leipzig accompanied by his young son. In those days, before cars were invented, travel was done by wagon or carriage, and it took many days. 


The father and son had just begun their journey, when the boy turned to his father and asked, “Father, are we far from Leipzig?” 


The father lovingly tapped his son on the shoulder and said, “My son, you ask a childish question.” The two continued their journey for many days. The boy remembered quite well the sharp answer that his father gave for his question, and he did not ask again about how close they were to Leipzig. 


One morning, he heard his father turn to the carriage driver and ask: “How far are we from Leipzig?” 


The boy looked at him with a stern expression and said, “Father, didn’t you tell me that this is a childish question?!” 


The father smiled at the stinging statement and said, “My dear son, you asked the question when we first set off on the journey, and therefore, it was a childish question. But now, when we have surely travelled most of the way to Leipzig, the question is a valid question.” 


The Malbim continued, “It is the same with calculating when Moshiach will arrive. In the times of Chazal, it was the very beginning of the Galus. Therefore, it was not the right time to calculate the end of it. By making calculations, one might fall into despair for the long and difficult journey that is yet to come. 


“But now, when most of the years of Galus have already gone by, and we are close to the time of the coming of Moshiach. Calculating the end is quite appropriate!” 


May Moshiach come speedily in our days! (Umatok HaOhr, Tisha B'Av)

Reprinted from the Tisha B’Av 5778 email of Torah U’Tefilah: A Collection of Inspiring Insights compiled by Rabbi Yehuda Winzelberg.

I Want the Good Life

By Rabbi Moshe Meir Weiss
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One of the great challenges of life is having the right priorities.  When we spend too much time on fun and neglect our other responsibilities, we fail at the business of life.  Even if we are engaged in healthy pursuits such as charitable activities or our study, but neglect more pressing obligations such as parental attention or spousal time, we are dropping the ball.  The Gemora teaches us, “Ein tov ela Torah – True good is Torah,” as it says, “Ki lekach tov nosati lochem, Torasi al taazovu – A goodly merchandise I have given you, do not neglect the Torah.”  (It is fascinating to note that the gematria of lekach tov (goodly merchandise) is 155, which is the same exact numerical value of Daf HaYomi.)

What exactly does the Gemora mean by saying that ‘good’ refers to Torah?  Everyone wants to live the good life.  We hope to have a good summer; we pray for a good Shabbos and a good season.  We also want to have good children and agood marriage.  The Gemora is revealing to us that the Jewish definition of ‘good’ revolves around Torah.  This is eminently logical since Hashem declared, “Vayar Elokim es kol asher asah v’hinei tov me’od – Hashem saw all that He made (in Creation) and behold it was very good.”  Yet, although everything is good, Hashem tells us that, “Vahagisa bah yomam v’lailah – And meditate in them day and night,” so the Manufacturer of the world is telling us that above and beyond all the ‘good’ of this world is the occupation of Torah.

Similarly we are taught “Ein simcha k’simchas HaTorah – There is no joy like the joy of Torah.”  The serenity of the soul, the tranquility of the mind, the sweetness that permeates the heart when a person fills himself with the Holiness of Torah is unmatched by any worldly pleasure.  This is why the reward of nitzchias, of eternity, is to continue to delve into the secrets of the Torah and not to be surrounded by beautiful nymphs, basking in sunlight and bathing in oceans of fragrant, soothing waters.

So the good Shabbos is a Shabbos where we make time to look at the weekly Torah portion; it’s when we get exhilarated by an exciting shiur and spend time studying with our children and grandchildren.  The good summer is a summer when we make it our business to have a Torah project learning a joyous masechta like Berachos from cover to cover or buying a sefer on prayer so that, once and for all, we will actually understand what we are saying to Hashem.  

The good marriage is where the Kol Torah, the sound of Torah, is heard often and the centerpiece of the home is the ArtScroll Shas and not a big-screen television.  The good life is when a Sunday morning starts off with a Dirshu shiru, or a daf or a chavrusa or a Rav Avigdor Miller tape, and not with the Sunday News or the Times crossword puzzle.  It is a life that is not plagued by the challenges of boredom for there is so much that is exciting to learn.  It is not suffused with melancholy for the Torah is uplifting and meaningful.

Such a lifestyle also, in general, avoids many of the nuisances and obstacles of life, for Hashem has a way of paving the way for those who learn Torah regularly so that they shouldn’t be interrupted from their holy pursuits.  Hashem doesn’t want the serious Torah student to need to take a second job so He won’t raise his tuition or medical policy.  His roof will not spring a leak and his carburetor won’t fail for Hashem says, If he wants to learn, I don’t want to disturb him, for it is for him that I created the entire world.

As Hashem says at the end of Creation, “Vayehi erev, vayehi voker, yom HA-Shishi – And it was evening, and it was morning, The Sixth day.  The word HA-Shishi has an extra letter hei which equals five, representing the Five Books of the Torah.  It is also the hei heyedia, the definitive hei, which converts the word hashishi to refer to the sixth day of the month of Sivan, the day of the giving of the Torah so, at the end of creation, Hashem indicated that everything was created for the learning of the Torah.

So, while we might enjoy socializing or the pleasures of athletics and swimming, let’s not lose sight that the good life always revolves around spending time with our sweet and Holy Torah.  In the merit of our Torah dedication, may Hashem bless us with the blessings of Torah, for long life, good health, and everything wonderful.

Reprinted from the June 26, 2015 website of Matzav.com

Rabbi Berel Wein on

Parashat Vaetchanan
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The text of the review of the Ten Commandments that appears in this week's Torah reading differs slightly from the text that appeared previously in the book of Shemot. As you can well understand, there has been much commentary and explanation over the centuries of Jewish scholarship regarding these differences in words, even though the basic ideas of the Commandments remain constant in both versions of the text.


The Talmud assigns some of the differences in the text to the G-dly revelation at Sinai where miraculously the L-rd, so to speak, uttered two words in a simultaneous fashion, something that is beyond human ability and comprehension. Other differences in the text are explained through halachic and aggadic interpretation.


Over the centuries many of the great commentators of Israel have added their insights and interpretations of these texts and their eternal meanings and messages. It has been suggested that to convey these sometimes hidden and misunderstood nuances, Moshe in his review of the events of his 40 years as the leader of Israel in the desert of Sinai purposely restates, albeit with minor differences, the text of the basic principles of human and Jewish civilization.


There is fascinating discussion over the centuries as to what the text that was inscribed on the tablets of stone actually stated. There is also discussion as to what type of Hebrew font was used – that of ancient Hebrew called ‘ktav ivri’ or the font that we are all familiar with from our scrolls of the Torah, ‘ktav ashuei.’ The Torah has always proved itself to be a never-ending source of inspiration, fascination, wonder and questions.


The ability for human society to exist and prosper is always in doubt, through the centuries of violence and war, exploitation and cruelty and in the norms of so-called civilized society. All of this is rooted in the unfortunate tendency of human beings to disregard the tenets and spirit of the Ten Commandments.


Respect for human life and for the property of others, a system of fair justice and law enforcement, respect for elders and above all, the appreciation of the universal G-d that creates and guides all of us, are the bedrock principles of Judaism as reflected in the Ten Commandments. The abhorrence of sexual immorality and of falseness and untruths shine forth from the eternal words of the commandments. Without these principles being followed and appreciated humankind is always only a step away from being essentially an extension of the animal kingdom.


All the preaching that goes on in the world about higher values and human freedoms are of little benefit without a commitment to the observance of the Ten Commandments. There are all sorts of moral ideals and organizations that flood our modern world. But, without the existence of the realization of G-d in our personal and national lives, these moralities will always be inadequate and insufficient to prevent the descent into barbarism and destruction. We should pay close attention to the text of the Ten Commandments that we will hear read from the Torah this Shabbat

Reprinted from the current website of Rabbiwein.com
Thoughts that Count for Parashat Vaeschanan

Lest you corrupt yourselves and make a graven image (Deut. 4:16)


Why did Moses have to remind the Jewish people not to make graven images, considering the fact that they had just spent forty years in the desert and had seen all sorts of open miracles and wonders? Were they not already on such a high spiritual level that making a graven image would be unthinkable? From this we learn that an individual must never think that his worship of G-d is perfect and he is beyond temptation. One must be ever on guard, even against those sins which appear to have no attraction whatsoever. (Sifrei Musar)

Hear O Israel, the L-rd our G-d, the L-rd is One (Deut. 6:4)


Our Rabbis said: "Hear--in every language." One can accept the yoke of heaven in any language, not just in the Hebrew tongue. Likewise, in every object that a person sees and every sound which reaches his ears he must strive to see that "the L-rd our G-d, the L-rd is One." We can find G-d's greatness and absolute unity reflected in every single thing which occurs in the world. (Sefat Emet)

And these words which I command you this day shall be in your heart (Deut. 6:6)

"These words" of Torah should be always at the ready; all one must do is open up one's heart for a second and they will enter. (Rabbi Menachem Mendel of Kotzk)

Reprinted from Issue #248 of L’Chaim Weekly (Parashat Vaeschanan 5752/1991), a publication of the Lubavitch Youth Organization.
Every Prayer is Effective
By Rabbi Eli J. Mansour
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Parashat  Vaethanan  begins  with  Moshe  recalling  his  impassioned  prayer  to  be  allowed  to  enter  Eretz  Yisrael. Our  Sages  teach  that  Moshe  recited  515  prayers  at  this  time,  alluded  to  by  the  word  “Vaethanan”  (“I  pleaded”),  which  has  the  numerical  value  of  515. Finally,  after  reciting  515  prayers,  G-d  told  Moshe  to  stop  praying,  because  he  was  not  being  allowed  entry  into  Eretz  Yisrael. 


The  question  naturally  arises,  why  didn’t  G-d  stop  Moshe  earlier? If  G-d  was  determined  to  forbid  Moshe  from  entering  the  land,  why  did  He  wait  until  Moshe  recited  515  prayers  before  stopping  him? If  the  prayers  were  going  to  be  unanswered,  would  it  not  have  been  preferable  for  Moshe  to  do  something  more  productive? Didn’t  he  have  work  to  do  that  was  more  valuable  than  prayers  which  were  destined  from  the  outset  to  be  unanswered? 


The  Gemara  speaks  of  prayer  as  “something  which  stands  at  the  height  of  the  world,  but  people  belittle  it”  (“Omed  Be’rumo  Shel  Olam  U’beneh  Adam  Mezalzelin  Bo”). In  other  words,  prayer  is  underrated.  People  do  not  afford  it  the  importance  and  value  that  it  deserves. Too  often  we  treat  prayer  as  just  an  obligatory  ritual,  or  as  an  optional  religious  activity,  without  recognizing  its  immense  value  and  power.


There  are  several  reasons  why  people  belittle  the  importance  of  prayer. First,  because  we  do  it  so  often,  it  becomes  routine  and  monotonous,  and  we  thus  fail  to  invest  the  time  and  emotional  energy  it  deserves. Secondly,  the  daily  prayers  require  a  strict,  regimented  schedule  that  is  difficult  for  many  people  to  follow,  and  thus  they  give  it  up. 


But  the  main  reason  why  people  do  not  afford  prayer  the  importance  and  attention  it  deserves  is  because  they  have  grown  up  with  a  fundamentally  flawed  perspective  on  prayer. Many  of  us  are  always  told  that  if  we  want  something  we  should  pray  for  it,  and  continue  praying  until  our  prayers  are  unanswered. We  were  thus  trained  to  perceive  prayer  as  nothing  more  but  a  means  of  achieving  what  we  want. And  thus  when  we  do  not  get  what  we  pray  for,  we  give  up. This  causes  us  to  “belittle”  prayer. We  see  that  our  prayers  don’t  work,  and  thus  conclude  that  it’s  not  useful. 


But  this  is  not  what  prayer  is  about.  Prayer  is  inherently  valuable,  and  every  single  prayer  has  some  positive  effect. It  might  not  be  the  effect  we  had  in  mind,  but  it  is  effective.  We might compare prayer to  rain clouds. There  is  plenty  of  moisture  in  the  sky,  but  we  do  not  know  precisely  when  or  where  any  given  drop  will  fall. Our  prayers  enter  the  heavenly  “prayer  bank,”  as  it  were,  and  form  a  “prayer  cloud.” G-d,  in  His  infinite  wisdom,  decides  when  and  how  each  prayer  will  be  used. We  do  not  have  access  to  this  information,  but  we  do  know  that  each  and  every  word  of  prayer  that  we  recite  is  inherently  valuable  and  will  have  some  effect  at  some  point. 


There  was  once  a  boy  who  fervently  prayed  for  an  ill  patient  named  Yosef  Ben  Shimon.  He  recited  his  prayers  tearfully  and  with  genuine  emotion,  and  was  devastated  when  Yosef  Ben  Shimon  passed  away,  figuring  that  his  payers  were  recited  for  naught. He  did  not  know  that  across  the  country,  in  California,  there  was  another  ill  patient  named  Yosef  Ben  Shimon.  He  fully  recovered  from  his  illness,  and  after  his  recovery  he  had  a  daughter. That  girl  grew  up  and  married  the  fellow  who  had  recited  for  the  other  Yosef  Ben  Shimon. 


His  prayers  were  answered,  but  not  in  the  way  he  thought.  Because  of  his  prayers,  his  future  wife  came  into  the  world. 


Prayer  is  “Omed  Be’rumo  Shel  Olam.” Every  single  prayer  hovers  in  the  sky,  waiting  until  the  moment  when  Hashem  determines  it  should  have  its  effect. We  must  therefore  cherish  prayer  and  utilize  this  great  gift,  without  ever  belittling  it.    We  must  rest  assured  that  our  prayers  will  have  an  effect,  and  this  should  motivate  us  to  approach  Tefilla  with  the  seriousness  and  emotion  that  it  deserves.

Reprinted from this week’s website of the Edmond J. Safra Synagogue of Brooklyn (NY) where Rabbi Mansour serves as the spiritual leader.
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